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VAISHNAVA REMINISCENCES  

OF POSTMODERNIST CIVILIZATION 
 
The purpose of the article is to focus attention on the place of Vaishnavism as one of 

the forms of postmodern expression in modern civilization. 
Research results – identification of the particularities of the representation of India in 

the postmodern era, the rather conservative and at the same time exclusively innovative 
and high-tech, post-modernization of the Hindu narrative, the specificity of the 
philosophical reflection of Vaishnavism as a manifestation of Hinduism. 

Scientific novelty – analysis of oriental / Neo-Hindu discourses in the postmodern 
context.  

Keywords: Vaishnavism, Neo-Hinduism, East, transcendental transhumanism, 
religiosity, postmodernism. 

 
Introduction. The manifestation of Hindu Vaishnavism appears as one 

of the forms of expression of modern postmodernism. The International 
Society for Krishna Consciousness (ISKCON) contains these signs, since 
the new religions (and Vaishnavism, according to religious typology and 
classifications, is a new religious movement / new religion / New Age religion 
/ neo-oriental / Neo-Hindu religion) as such are the product of 
postmodernism. New Age, like other cultural formations of postmodernism, 
corresponds to the new social forms that emerged as a result of the radical 
social, technological and economic changes of the late 20th century. 
Postmodern spirituality responds to this challenge by offering spiritual 
ideologies and a variety of meditative and healing practices that seek to 
expand the boundaries of our consciousness and body in response to the 
challenges of the postmodern era. 

Postmodernism is the concept of perception of the world of philosophy, 
culture, history, sociology, religious studies. As noted in the network 
encyclopaedia Wikipedia, postmodernism is a concept used by modern 
philosophical reflection to denote a post-nonclassical type of philosophizing 
characteristic for today's culture: philosophical concepts come close to 
"literary discussions" and "linguistic games", "non-strict thinking" prevails. 
The positive aspect of postmodernism is that the principled openness to the 
dialogue of postmodern philosophy and science contributes to the formation 
of new sciences and scientific directions synthesizing and combining 
previously incompatible fields of knowledge: quantum mechanics, K. Gödel's 
theorems, cosmology, synergetics, ecology, globalistics, modelling of 
artificial intelligence etc. [11]. 

Analysis of the recent achievements. Postmodernism is characterized 
by hybridization, an extension of the past in the present; this is expressed in 
the appeal to the irrational forms of cognition that existed at the dawn of 
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civilization – the myth. The deconstruction of logo-centrism excludes the use 
of language in the usual sense – its place is now occupied by a simulacrum. 
The irrationality of the simulacra makes it similar to Eastern practices (such 
as the mandala in Hatha Yoga) and manifests itself in its fundamental 
property of fundamental incompatibility with any kind of reality [7]. 
Researchers of postmodernism note its connection with the eastern 
teachings and worldview. At the same time, they not only refer to the classics 
of postmodernism such as M. Foucault, J. Derrida, J. Kristeva, but also draw 
parallels between postmodern and oriental religious and philosophical views 
(see, for example, the works of I.P. Ilyin, S. Kornev, and others) [1]. 

Presentation of the main research. Reinterpretation takes place, filling 
with a new meaning of concepts that are at the junction of philosophical and 
esoteric traditions – one of these concepts is the concept of "karma", actively 
used in modern esoteric literature. In this respect, karma is associated with 
the concept of "feedback", which was developed for the first time in the 
theory of studying living systems (L. von Bertalanffy) and in cybernetics (N. 
Wiener). Having shattered confidence in the legislative mind, abandoning his 
services, postmodernism removed all barriers to penetration into the 
intellectual sphere of mysticism, irrationalism, esotericism, etc. It can be said 
with certainty that even in the sphere of intellectual cognitive activity, a turn 
toward a rapprochement between science and religion, a weakening of 
opposites between the subject and the object, spirit and matter, a decrease 
in the aggressiveness of the researcher in relation to nature, reconciliation 
of the conscious and the unconscious, the mind and the soul [6].  

From the point of view of V. Aksyuchits, postmodernism denies spiritual 
realities, atomizes life and randomizes history, rejects any goal-setting, 
seeks to reduce all diversity of being to a meaningless "multitude of language 
games": the more arbitrary the activity, the more valuable it is. It can be said 
that postmodernism thought up the conclusions from nirvanic metaphysics: 
if reality reduces to endless flashes of transitory elements, then it makes no 
sense to talk about any meaning, purpose, or morality. From the standpoint 
of universal variability and randomness, the main categories of reason are 
devalued: reality, truth, man, history, knowledge, philosophy, language. Are 
not recognized any criteria of reality, hierarchy of meanings, including 
asymmetric opposition pairs: high – low, real – imaginary, subject – object, 
whole – part, internal – external, surface – depth, East – West, male – 
female... objective truth is meaningless, for all truth is a linguistic, historical 
or social construct ("discourse"), which in turn is an interpretation of the 
preceding constructions. There are no universal criteria for distinguishing 
between truth and non-truth, beautiful and ugly, sublime and base, good and 
evil; therefore all sorts of ideas about truth, goodness, and beauty are maya-
shaped, are illusions. A person "decenters" – is not an autonomous, self-
conscious individual, does not have an individual "I", in the psychic life the 
plurality of "I" is cultivated. The person deprived of his convictions is 
depersonalized – he is obliterated by the personality, he is reduced to the 
"machine of desires," the unconscious impulses of aggression and 
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violence (what is known as "dharmas"), the manifestations of which 
establish the so-called human order. The meaning of human existence is 
in the dissolution of the individuality, in the ecstasy of giving oneself to the 
impersonal in all its dimensions – in the nirvanization of being. 
Postmodernism spreads positivist scepticism into culture. This is the 
nirvanization of being on the Western soil, with the replacement of Eastern 
cosmic pessimism – by the Western non-being optimism [2]. 

Yu.Narizhny believes that at the beginning of the third millennium, social 
consciousness is characterized by complexity and multi-dimensionalism: 
science, mythology, hermeticism, mystery religions, the views of the East 
(Hinduism and Buddhism), Gnosticism, antiquity, etc., coexist on an equal 
footing. In fact, all the oldest forms of consciousness, including pagan ones, 
have returned to the modern culture. As for the meeting of the East and 
West, a global mental revolution of the 20th century took place. By the middle 
of the 20th century, it was clearly revealed that the new era has significant 
differences, namely: the Western consciousness came face to face with 
"strangers", "outsiders", with exotic or archaic cultural worlds. This, on the 
one hand, was facilitated by the discovery of deep psychology (C.G. Jung) 
and transpersonal psychology (S.Grof, K.Wilber, etc.), and on the other – 
modern ethnology opened non-European ethnic groups. As a result of 
these discoveries and meetings, the Western world has embarked on a 
path of radical change. The second half of the 20th century was marked 
by the introduction of Asia into European history, as well as the awakening 
of "primitive" nations, which began to exert increasing pressure of "alien", 
"non-Western" spirituality. The philosophical response to the ensuing 
dialogue of cultures was at first hermeneutics, and from the 1970s – a 
whole fan of postmodern philosophical concepts. To understand the 
fundamental differences between the mental culture of the East and the 
West, the concept of introversion and extraversion, developed by C. Jung, 
is of fundamental importance [5]. 

From the point of view of such author, as O. V. Garbuz, the space of the 
culture of postmodernism is like a doll: the original image of the doll is always 
returned with each new disclosure of the doll. The philosophy of 
postmodernism is based on ideas that are largely related to the Eastern 
worldview – the ancient Eastern teachings on the cycle of life, in which life is 
understood as a definite form of endless rebirth, gave impetus to the 
formation of nonlinear concepts of historical development. Among them is 
the philosophy of F. Nietzsche (the idea of eternal return), O. Spengler (the 
idea of fate instead of historical regularity and the idea of the cycle instead 
of the idea of progress), A. Toynbee (the concept of the cycle of 
civilizations). The historical past of the doll is also associated with the East. 
Back in ancient India, China and Japan, there were split hollow dolls, 
nested one in the other – they may have appeared as a visible embodiment 
of ideas for incarnation and eternal return. The issues of difference and 
repetition, copies and original occupy an important place in the works 
devoted also to the culture of postmodernism, their relevance in this period 
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of time is explained by the change of attitudes from the linear conception of 
the historical process to the nonlinear one [3]. 

In the context of our study, it is important to consider the direction of 
transcendental transhumanism (TT), the spiritual direction in modern 
transhumanism, founded in 2001–2005 by the Russian master of yoga, a 
follower of the advaita philosophy of Vedanta, the rector of the yoga monastery 
"The Collection of Secrets" by Swami Vishnudevananda Giri, views examining 
existing scientific transhumanist ideas in the context of the spiritual self-
improvement of man and all mankind, his path to the Absolute 
(transcendental). Adherents of the views of TT believe that the development 
of new technologies and the spiritual development of man are a single process. 
From this point of view, the ideas of transhumanism can be viewed as a kind 
of new spiritual paths to enlightenment, corresponding to the mentality and 
conditions of life of the people of the Earth of the third millennium. The followers 
of TT consider the acquisition of immortality by all people on the planet through 
mastery and reproduction of ancient yogic technologies for the secretion and 
transferring of subtle body into another alternative carrier (genetically modified 
clone, having no own soul, bio-cyborg, carrier body consisting of nano-robots 
– clever nano-dust, controlled consciousness, quantum body hologram). The 
program for achieving such immortality is called "Five Steps to Real Physical 
Immortality" and consists of five sections. 

The TT ideal is not a cyber-man, but a God-man and God-manhood 
endowed with qualities: 

• immortality, instead of the current mortality, as the ability to fully exist 
in the chosen body-carrier for an unlimited time; 

• multi-corporeality in place of the current mono-corporeality; 
• multi-reality instead of present life in mono-reality as the ability to live 

simultaneously in several kinds (in perspective in an infinite variety) of 
realities freely moving their consciousness through them; 

• a personal tunnel of reality, a universe created by the mind. 
• personal history instead of the current collective history; 
• control of reality by will power instead of the current uncontrollable 

reality; 
• paradoxical intuitive thinking in the style of extreme "illogicality" 

instead of conditioned logical thinking; 
• the game as a spontaneous form of creative activity instead of the 

current goal-setting, cause-and-effect activity [8]. 
Yu.V. Krayko believes that the beginning of the development of 

unconventional religiosity has put interest in Eastern spirituality, in particular, 
towards Hinduism, which arose in the West at the end of the XIX century. 
Great importance for the popularization of Hinduism in the West was the 
religious philosophy and educational activities of Indian thinkers such as 
Swami Vivekananda, Sri Aurobindo Ghosh. Swami Vivekananda's speech 
at the World Parliament of Religions in Chicago in 1893 marked the 
beginning of the West's fascination with the Hindu spiritual heritage. This 
religious reformer and public figure was able to combine in his work the 
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heritage of Hinduism and Western philosophical thought, creating a kind of 
religious and philosophical synthesis. 

The religious-philosophical teachings and spiritual movements of the 
second half of the 19th and 20th centuries in the West and in Russia, the 
emergence of which in the future contributed to the development and wide 
dissemination of new religious movements, modern religious syncretism 
and unconventional religiosity in general, include: Theosophy  
(E. Blavatskaya, A. Besant etc.), anthroposophy (R. Steiner), the doctrine 
of "Living Ethics" (N.K. Roerich, E.I. Roerich), Russian cosmism (N. 
Fedorov, K.E. Tsiolkovsky, V.I. Vernadsky). Since the 70-ies of the XX 
century, researchers often made predictions of "desecularization" and the 
beginning of the post-secular era. But, as we can see, the predictions about 
the future withering away of religion do not come true. The development of 
science and technology, the spread of education and IT did not lead to the 
withering away of religion, but, on the contrary, contributed to the 
emergence of new forms of religiosity and gave new means for the spread 
of their ideas "to the hands" of religious organizations [4]. 

One of the authors who directly carried out research on the subject of the 
relationship between Hinduism and postmodernism is A.S. Timoshchuk, who 
analyses neo-Hinduism as part of post-culture. From the point of view of this 
author, "the common for these two phenomena are the mixture of styles, 
eclecticism; a refusal to build a system, a logical-categorical organization of 
thought, and acceptance of an extra-rational verbal fluidity; a departure from 
the spiritual dichotomy: corporeal, sacred – worldly, ethical – immoral, true – 
false; antisystematism; adogmatism; self-assertion of the individual in the 
freedom of creativity... What is the reason for the unification of the cultural 
space of East and West? The Western cultural school has answered this 
question in the form of a characteristic of modern civilizational processes – 
narrowing of geographical boundaries, communication technologies that 
promote greater openness and interpenetration of different cultures... Both 
Neo-Hinduism and postmodernism are characterized by an untraditional spirit 
and appear in this case as particular processes of one trend" [10, p. 105, 111]. 

Conclusions. In conclusion, we can assume that India is an example of 
a country that contradicts the tradition of changing everything, at the same 
time, is extremely innovative and high-tech. It is important to understand 
what quality of Indian mentality allowed immigrants from India to penetrate 
into the very heart of IT – in the Silicon Valley. In this context, it is of scientific 
interest how India represents itself in the era of postmodernism, without 
revolutions and without abandoning its traditions, under the leadership of the 
father of the Indian nation, Mahatma Gandhi, proclaiming a philosophy of 
non-violence and essentially carrying out an anti-colonial coup. 

Postmodernism, among other things, closely scrutinizes the western and 
eastern scientific and spiritual heritage – two narratives, although there may 
be much more. In India itself, however, Vaishnavism is not a widespread 
tradition, it is quantitatively small, it is clearly not a general-Indian narrative. 
Tradition prevails in India, but few Hindu followers know ISKCON, although 
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the Indians have been reading the Mahabharata since childhood, belonging 
to one of the many Hindu schools. For unenlightened Hinduism, ISKCON is 
not a Hindu movement, but a Neo-Hindu movement, and from a position of 
postmodernism, it is just one of the fragments of the mosaic, because in 
general all these new religions appear as a phenomenon of postmodernism. 
There is a common European philosophical tradition, its completion was 
postmodernism, post-postmodernism or neo-modernism is emerging from it. 
Modern theology demonstrates the ambiguity of the postmodern era, 
although it is from it that genuine faith can grow. 

It should be noted that addressing the East often signifies and signs a 
certain disappointment in one's own heritage, as well as the loss of one's 
own roots: perhaps the interest in arias arose, not least because it was lost 
to its own scriptures. However, if desired, our spiritual heritage can be found 
and renewed, since most people turning to the East, especially young 
people, are often not sufficiently informed about the religious tradition to 
which they are involved because of the fact of their birth. And after all, in our 
own culture you can find transcendental analogues of what is sought in the 
East, be it the breathing practices of hesychasts, prayer-meditation among 
Catholics, and much more. 

Among the issues to consider is the place of Hinduism in the example of 
Vaishnavism in modern postmodern civilization, the compatibility of 
Hinduism and transhumanism, postmodernism and virtualization, as well as 
the phenomenon of new religions as a phenomenon of postmodernism. 
Virtualization appears as an opportunity and an expression of 
postmodernism, so it seems promising to consider how the Hindu religions 
found themselves in this, what is the aspect of Hinduism in virtual reality and 
postmodernism [9]. 

That is why the philosophical reflexion of Vaishnavism is appropriate, in 
order to compensate for certain conservatism of this religious trend and help 
it to keep pace with the times. Although rational claims are also made for 
religions, in postmodern conditions all religions can automatically appear as 
postmodern ones. Currently, a person carries out his own choice of religion 
in the market of spiritual services, and the choice is almost always carried 
out irrationally, and in the spiritual supermarket also. Now only major 
religions number is more than six thousand, and the number of secondary 
ones – even more: as a result, not necessarily the "best" religion wins, but 
the one that will be able to present itself better. Srila Prabhupada acted as a 
very successful image-maker and PR man of his religion, having an exotic 
appearance at that time, pronouncing exotic speeches and expounding 
exotic teachings, exemplifying the outstanding Neo-Hindu postmodern 
spiritual leader. It can be noted that his extremely skilful missionary, 
proselytizing and preaching activity marked a meeting between the West and 
the East in the spiritual market. 
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ВАЙШНАВСЬКІ РЕМІНІСЦЕНЦІЇ ПОСТМОДЕРНІСТСЬКОЇ ЦИВІЛІЗАЦІЇ  
 
Зосереджено увагу на місці вайшнавізму в сучасній постмодерністській цивілі-

зації. Виявлено особливості репрезентації Індії в епоху постмодернізму, досить 
консервативної та водночас виключно інноваційної і високотехнологічної, постмо-
дернізації індуїстського наративу, специфіки філософської рефлексії вайшнавізму 
як маніфестації індуїзму. Здійснено аналіз орієнталістські/неоіндуїстських модусів 
у постмодерністському контексті.  

Ключові слова: вайшнавізм, неоіндуїзм, Схід, трансцендентальний трансгума-
нізм, релігійність, постмодернізм. 
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ВАЙШНАВСКИЕ РЕМИНИСЦЕНЦИИ  
ПОСТМОДЕРНИСТСКОЙ ЦИВИЛИЗАЦИИ 

 
Внимание сосредоточено на месте вайшнавизма как одной из форм выражения 

постмодернизма в современной цивилизации. Выявлены особенносты репрезен-
тации Индии в эпоху постмодернизма, довольно консервативной и в то же время 
исключительно инновационной и высокотехнологичной, постмодернизации ин-
дуистского нарратива, специфики философской рефлексии вайшнавизма как мани-
фестации индуизма.  

Осуществлен анализ ориенталистских/неоиндуистских дискурсов в постмо-
дернистском контексте.  

Ключевые слова: вайшнавизм, неоиндуизм, Восток, трансцендентальный тра-
нсгуманизм, религиозность, постмодернизм.  


